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u if all who felt their sinfiilness (and who is there who 
does not ?) miat suffer the bitter pains of purgatorial fire 
before they could possibly claim the benefit of God's pro- 
mises to the repentant sinner who believes truly in -the 
Lord Jesus Christ, and looks to his merits alone for sal- 
vation. Do they ever fix the duration of purgatoty? 
Have they even proved its existence ? All is left doubtful, 
nothing fixed, nothing certain — ^fear during life, fear 
after death, fear always. 

Thoughtful men caonot fail at times to ask, can it be 
possible that any of them urge this fear in order to have 
the opportunity of delivering man from that (imaginary) 
place by paid masses ? To fix the duration of pui-gatory 
would be to put an end at the same time to fear, and the 
liberality of relations, weeping for the dead, which flows 
firom it If you were told that purgatory would last for 
your father a million of years, you would possibly have no 
masses said, thinking that the few you could get performed 
would be nearly useless. If you were told it will last only 
a week, you would have none said either, because your 
nlind would soon be at rest. It is plainly the interest 
of those who vend masses for the dead to leave all uncer- 
tain, in order to speculate upon your fears as long as pos- 
iible. We never heard of any priest deeming masses for 
the dead unnecessary, so long as the survivors were able or 
willing to pay for them. Fear is the great secret by which 
man would wring false good works (and real good money) 
from his brother man. The great secret of God, on the 
contrary, to obtain genuine goodness, is, to make faith 
spring up in man, until it gives him the assurance of salvation. 
God rejoices the heart in order to obtam from it works 
done cheerfully and with pleasure. He gives us at once 
free pardon, the Holy Spirit, heaven, eternity, love, hap- 
piness •, so that, in our turn, moved by holy gratitude, we 
may be enabled to love him and to deny ourselves ; not 
out of mercenary calculation, but out of the impulse of the 
heart. Jesus did not say to the praying thief upon the 
cross — " Tremble, thou sbalt go through purgatory ; trem- 
ble, and order masses to be said for thy poor, guilty soul." 
But he said—" To-day thou shalt be with me in Paiadise." 
Not to-morrow, or a thousand years hence, but to-day ; 
not in purgatory, but in pariidise ! And Jesus said it, not 
to a little venial sinner, but t» a thief. If God then places 
a penitent and believing criminal in paradise, whom will He 
put in pui^tory ? What need of such a place when we 
ue assured that "the blood of Jesus cleansetb from all 
iin?" What wonder, then, that none of our corres- 
pondents have been able to prove the existence of purga- 
tory by any of the Fathers of the first three centuries, who 
drew their doctrines from the Holy Scriptures of God, and 
aot from human inventions or uncertain traditions ? 

But to return. The religion of Christ is a religion 
of Itwe, and not of fear. God demands from us confidence 
in his full and free mercy, until it produces in us a full 
though humble assurance of our salvation. He gives us a 
portion we can never lose, a crown of which we cannot be 
despoiled, an unquenchable love, an endless life ; and it is 
when we feel ourselves assured of all those blessings, im- 
possible to be lost, that we rejoice with exceeding joy, 
and say with St Paul — " Who shall separate us from the 
love of Christ? Shall tribulation ? or distress ? or famine? 
er nakedness ? or danger ? or persecution 7 or the sword ? 
For I am sure that neither death, nor life, nor angels, 
nor principalities, nor powers, nor things present, nor 
things to come, nor height, nor depth, nor any other 
■feature, shall be able to sepiirate us from the love of God, 
vrbich is in Christ Jesus onr Lord." — Rom. viii. 35-39 
(Douay Bible). 

This indeed ia the great source of the peace and joy of 
the sincere Christian, and which strengthens and animates 
him in his efforts to sanctify his life, not in order to save 
himself, but because he is saved by Christ. It is the firm 
nsorancethat God has loved him, saved him, endowed him 
with heaven and eternity, which is the mainspring of his 
actions. Therefore it is that the Christi-in does good works 
with pleasure and earnestness, or rather does them without 
thinking anything of them, without remembering them, 
regretting and feeling humbled that he docs no more, and 
regarding it as the highest privilege to be able to contribute 
in ever so small a degree to fulfilling the will of his God. The 
desire to do good works possesses him so fully that he is 
BO longer aware of those he does, or at most he is only 
aware of their fewness and their imperfections ; so that the 
grace which bestows heaven upon him, not only produces 
Ib him holy works, but also, and above uU, humiiityy 
which presses him on to do more and better. The Chris- 
tian philanthropist can do noble and generous actions 
out of genuine gratitude to God; the Christian patriot 
can practise glorious self-denial without the stimulus 
of ambition or of fame ; the Christian philosopher can 
devote himself to the service of his great Master with- 
out a thought of personal aggrandizement either to his 
order or himself; and such, we think, is doing the will of 
onr Father who is in heaven. And is it not, indeed, a 
wonderful and heavenly wisdom which, while it seems, by 
the doctrine of free grace, to dispense with works, is found 
in fact to enable and induce the penitent and believing 
•inner to perform them, and thus reconcile every part of 
that mysterions scheme, which at the same time tells us 
to work out our own salvation with fear and trembling, 
and adds, "for it is God who worketb in you to will and 
to do his good pleasure ?" 

What dien, it may be said, is the difference, for both 



classes of theologians preach np both faith and good works? 
The difference is this, that one class, by holding good 
works to be the foundation, necessarily either lower the 
standard, by taking a superficial view of men's conduct, or 
substitute, as we have shown, palatable duties for irksome 
ones, or sufferings for morality, with all the human results 
of dispensations, and indulgences, and observances done for 
them by others, and by some or all of these modes of self- 
delusion fail to do the will of God, or persuade themselves, 
in a spirit of Pharisaical pride, that they can over-do that 
will, and hand over their superfluous merits and works of 
supererogation to their fellow-sinners ; while the other class, 
in the true spirit of Christian humility, acknowledge that, 
after all their exertions to fulfil the will of their Heavenly 
Father, they are bnt unprofitable servants ;• they have done 
no more — ^nay, even much less — than it was their duty to 
do, and they are ever, like the great Apostle Paul, " for- 
getting those things which are behind, and reaching for- 
ward to those things which are before, pressing forward 
toward the mark of the prize of the high calling of 
God in Christ Jesus" (Philippians iii. 13, 14), ever 
seeking a higher degree of perfection, a more perfect 
devotion to the glory of God, a more perfect conformity to 
God's image and character, that they may become meet 
to be made partakers of the inlieritance of the saints in 
light. Verily " by their fruits ye shall know them," and 
none shall ever enter the kingdom of heaven but they that 
thus " do the will of their Father who is in heaven." 

We think this not only the clear doctrine of the Holy 
Scriptures, but even what the light of reason and the daily 
experience of mankind would lead a reflecting mind to ex- 
pect ; and we may, perhaps, .illustrate our meaning by 
putting a practical question, which will be easily under- 
stood and appreciated by many of our readers through 
this agricultural country. If we were speculating on the 
probabilities of a man becoming energetic and industrious 
as a tiller of the soil, which should we think most likely 
to work hardest to procure an ample harvest or crop 
out of his farm, the tenant who owes a large arrear of rent, 
which he can never pay, bnt from whom, he knows, it 
will be rigorously exacted to the last farthing, or the 
tenant whose arrears have been freely wiped off by a wise 
and benevolent landlord, in the hope that he will exert 
himself more cheerfally and heartily to perform his en- 
gagements for the time to come ? Can any one doubt the 
true answer? and, if not, is it not easy to see how 
God's way of salvation, by way of free gift, instead of lead- 
ing to an Antinomian recklessness, and neglect of good 
works, is the true and only way of effecting real good works, 
done through the love of God, and in the true spirit of 
Christian humility, which alone can render them accep- 
table to " our Father, who is in heaven," and whose great 
design is, to make us happy with Him to all eternity ? 

We think, having thus cleared the ground of certain 
errors, which might otherwise have impeded our inquiry, 
we are in a position to proceed to consider the momentous 
question which stands at the head of these reflections ; and 
we shall commence with a subject of deep interest to every 
thoughtful mind who seriously regards the happiness of 
his fellow creatures or the good of his own soul, and wishes 
to make np his mind as to the best mode of securing a 
heavenly inheritance, either for himself or those who are 
dear to him. 

There is, perhaps, no point in which the Chnrch of 
Rome and the Church of England and Ireland practically 
differ more widely than in the encouragement given by the 
former to what we may denominate the monastic system — 
the voluntary withdrawal of devout persons, of either sex, 
firom active life, and seclusion of themselves in retired com- 
munities, in monasteries, and convents, where they are sub- 
jected, under peculiar vows, to strict rules and austerities, 
which the Church does not impose or consider necessary to 
salvation in other members of her communion. This mo- 
nastic state enters so largely into the system of the Church 
of Rome, and is so highly prized, as if it weie the only 
thing worthy of the name of " religious," that a person ac 
customed to judge of the external pretensions, rather than 
the internal vitality of things, might naturally be led to 
think that there could not be as much disposition to piety 
in a Church which, like that of England, makes no provision 
for such places of retirement for devout people, nor even 
countenances the existence of such monasteries or religious 
houses, as in a Church which treats them as if they were 
the only state of perfection to which true Christians can 
attain in this life, and encourages such institutions as if they 
constituted the most essential part of true religion. 

There are many sincere persons, we arc convinced, who 
are far enough from thinking that they themselves are 
living in a way pleasing to God or honouring to Chris- 
tianity, who still plume themselves on belonging to a Church 
which contains in it so many thousands of " religions" per- 
sons, who devote their whole lives to religious observances, 
which might, indeed, be of some value if it were established, 
first, that those "professed" in monasteries were truly more 
devout and pious than all others ; and, secondly, that men 
could be religious by proxy, or without personal virtue, 
reap the reward promised to the righteous in another world, 
by reason of the virtues of others ; neither of which matters 
we think at all self-evident, bnt, on the contrary, requiring' 



proof, and a d^[ree of proof which never yet has BeM 
given of them ; evtn if we had not, in onr foregoing obM^ 

vations, shown strong reason to believe that human merit 
is but a false foundation for the salvation of any individaal 
himself, much less of procuring it for another more guilty 
still in the sight of God. 

We shall endeavour to bring forward some of our reaiona 
for believing that the life of monks is not any great help to 
true devotion, or any proof that true religion prevails 
most where monasteries and convents most abound ; much 
less that such institutions are necessary to the well-being of 
the true Church of Christ on earth. 

Our first reason is drawn from the historical matter of 
fact, that about three centuries passed away without any 
mention of them in ecclesiastical history. Until the Dio- 
cletian persecution, in the end of the third centniy, monkery 
appears to have been unknown. Some, it is true, led a moro 
than ordinary severe or ascetic course of life, denying them- 
selves lawful' pleasures at some particular times, or on some 
special occasions (as the Nazarites of old), to humble 
themselves and bring their bodies under, as St. Paul advised 
the manied, but not always to continue so, lest Satan 
should tempt them ; but these men were so far from bind- 
ing themselves by monastic vows, that they reckoned it in 
a higher degree praiseworthy for such acts of mortification 
to be voluntary, than that they should, once for all, force 
themselves to it, by engaging themselves in a solemn vow, 
distinct from or above that of their baptism. The best 
and most self-denying Christians m those ptu-er and pri- 
mitive ages, neither placed perfection in beggary, by taking 
on themselves a vow of poverty, nor did they vow, what 
the Church of Rome now calls chastity, but reckoned 
themselves as chaste in wedlock ; nor did they vow obe- 
dience to any self-selected leader, but thought it sufScient 
to obey the commands of God, and those whom God 
had placed over them, their governors in Church and 
State, whose lawful commands they held themselves 
obliged to obey, for the more regular management of the 
ecclesiastical body, and the more peaceable government of 
mankind. And many such, we trust, there still are in 
the world, who are far enough from assimiing the cowl or 
the veil, but who practise a stricter devotion than others, 
and by their earnest and constant prayers bring a blessing 
upon the Church and State of which they are members, 
and, by the strictness and voluntary severity of their lives, 
do their best to make some amends for the negligence and 
viciousness of the age in which they live. May God multiply 
the number of such men, who, by voluntary self-denial 
and wholesome mortification, keep their bodies under, and 
live a strict and holy life, after the pure and holy precepts of 
Him who came into the world to purchase unto himself a 
peculiar people, zealous of good works, and show tis " an 
example that we should follow his steps." 

We hope to proceed with this importqpt subject of mo- 
nastic perfection in our next number. 



• " So you also when yon sliall have clone al! these things that are 
commanded yon. Bay: We are unprofitable st^rvants; we have donef 
I ttut which we <mght to do."— Lnke xviL la (Don ly UlMe).' 



TALK OF THE ROAD— No. XVIII. 

" Well, Jem, I have come at the place that says the 
Bible is hard to be tmderstood," said Pat one day as they 
met. 

"Well, Iwaslookingoutforthat,'' said Jem, "butldidu't 
know where to find it, though I heard tell it was in it." 

" Well, here it is," said Pat ; and he opened his Douay 
Bible at 2 Peter, ch. iii., v. 16. 

" Tell us, then, does it bid us not read it?" said Jem in 
a great hurry, for he was beginning to be afraid, after aU. 

" Well," said Pat, " wouldn't it be the quare thing to 
write a letter to a man, and to put at the end of the letter 
for to not read what was in it ?" 

" Well, that would be out of the way, surely," said 
Jem ; " but does it tell the man it was writ to, to not show 
it to any one else?" 

" Not a word at all again' reading," said Pat, " that I 
can find ; it says, sure enough, that there's some things 
hard to be understood ; but it surely does not say that it's 
best not to read." 

" Who was it written to at all?" said Jem ; and he laid 
hold of the book to see, but he coiildn't make it out, for 
the beginning of that Epistle only says — " To them that 
have obtained equal faith with us" (Douay Bible). 

" Them must he great Christians, surely," said Jem ; 
" would it be for the likes of us at all ?" 

" Try your book, Jem," said Pat ; for they had got a 
way of putting the two books together. So Jem tried his 
book and found it this way — " To them that have obtained 
like precious* faith with tis." 

"Well, that would fit ns better, surely," said Jem; 
" but how will we know about it?" 

" Well, I made out who it was vn-itten to," said Pat ; 
" for see here, at the first verse of the third chapter, he 
says, ' this second Epistle I write to you.' Now, doesn't 
that lay down that he wrote one before to the same people, 
and wouldn't that be the first Epistle ? and look here," said 
Pat, turning over to the beginning of the first Epistle, " see 
here : this one is written to the strangers dispersed throng 
Pontns, Galatia, Cappadocia, Asia, and Bithynia. Andsuiel 
met Mr. Owens's schoolmaster, and I asked him what places 
them were, and he told me they were all great countries, 
every one as big as Ireland ; so you see, Jem, this Epistle 

> This la the exact meaning ol the Greek word which th« Apoatli 
wrote— i<rori/iov. 
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was written to plenty of people, and would he go for to tell 
them not to reaJJ what he wrote to them ? And if he wrote 
it to such lots of people, would he tell them not to show it 
to any one else ? And more nor that, he wrote it to the 
>ery servants themselves in all them countries ; for look 
here (and Pat read the eighteenth verse of the second 
chapter, Ep. 1,) — ' Servants, be subject to your masters, 
with all fear ;' so you see yourself the letter was to the 
servants, too, as well as to" their betters ; and isn't that 
coming near to the lilies of us ?" 

" Well, let us mind the place well, and see what we can 
make of it," said Jem ; for he was talcing heart again about 
the reading, at what Pat said. So they read, "And ac- 
count the long-suffering of our Lord salvation ; as also 
our most dear brother Panl, according to the wisdom given 
him, hath wTitten to you ; tis also in all his Epistles, speak- 
ing in them of these things ; in which are certain tilings 
bard to be understood, which the unlearned and unstable 
wrest — as they do also the other Scriptures — to their own 
destruction ; you, tlierefore, brethren, knowing these things 
before, take heed, lest being led aside by the error of the 
unwise, yon fall from your own steadfastness." (Ep. 2, 
ch. 3, verses 15, 16, 17.) 

"Now," said Pat, "if we weren't to read the Bible, 
wouldn't that be the place to say it in ?" 

"Well, that's the place it would fit, if it was to be said 
at all," said Jem. 

"Well, and it isn't said, but only to take heed," said Pat. 

" Well, that's true any way," said Jem, " and thanks 
be to God for that much itself. But still, Pat, sure it's 
said that the unlearned wrests the hard places to their own 
destruction ; and sure it's little learning the like of us has." 

" Well, I'm turning that over in my mind everyway," 
said Pat, " and I'm thinking that's said just the same of 
the easy places." 

" Show me that again, Pat," said Jem ; and he read that 
part over again, " which the unleariiefl and unstable ^vrest, 
as they do also the other Scriptukks, to their own 
destruction." " Well, that's it anyway," said Jem ; " if 
there's any good in it at all, it's just as bad against the 
easy places as the hard places." 

" Well now, Jem," said Pat, " what makes the priest 
read out the Gospel at mass in plain English? Didn't I 
hear it said, afore now, th.xt the Church allows the easy 
places, that ignorant people can't wrest to their own de- 
struction, to be read out to them in chapel, and only keeps 
away the hard places that they might wrest to their de- 
struction for want of learning? Now if the unlearned 
wrests the easy places to their destruction, just the same 
way as they do the hard places, why would the one be read 
to them, no more nor the other? Answer me that now." 

" Well, sure enough, Pat, you're right," said Jem ; 
" and if that reason needn't stop the one, why should it 
stop the other ? But let us see what caution St. Peter puts 
on it," So they read the next verse — "You therefore, 
brethren, knowing these things before, take heed, lest being 
led aside by the error of the unwise, you fall from your own 
steadfastness." 

" Now, it's my opinion," said Pat, " if Father John had 
been at the writing of that verse, he would just have put 
down in place of it, ' Since you see the danger, don't read 
the Bible .' but you see, yourself, that St. Peter, that they 
allow was the first Pope, didn't say that anyway." 

"True for you there, Pat," said Jem ; "but let us try 
and make out what caution St. Peter did give us." 

So they set to work at that ; and says Pat, " I wonder 
what he means ' by the error of the unwise.' Wouldn't he 
tell us somewhere what that was ?" 

So they set to work to read over that chapter well, .ind 
at last Pat put his finger on verse 5, and, said he, " wliy 
here's people that's ' wilfully ignorant,' and would it lie 
them?'' 

" Well, them's the scoffers in verse 3," said Jem, " and 
see here's what they say in verse 4 — •'■ Where is his promise 
or his coming ? for since the time th.it the Fathers slept, 
all things continue as they were from the beginning of the 
creation.' '' 

So they set to study that, and then Jem said, "why 
them is people that would get up in the la.st days, and scoff 
at the promise of Christ's comihg tojudgment ; and here's 
the reason they have — everything is going on for long 
enough, j nst the way it docs now, and why won't it go on for 
ever just the same ? Now, would that be ' the error of the 
nnwise,' I wonder ?" 

" Aye, and them people is wilfully ignorant," said Pat, 
"and would them be 'Me unlearned f ' 

" And here's what they were wilfully ignorant about," 
taid Jem, " about the flood that came in Noah's time, and 
drowned all the wicked." — (Verses 5 & G.) 

" And how would they be ignorant of that, only that 
they wouldn't read the Bible?" said Pat; "and sure if 
that's the ignorance, to not read would be the bad core." 

"Well, Pat, I'm seeing it now," said Jem; "them 
people would not learn what God did to the wicked long 
ago ; and they wouldn't believe what God will do when he 
comes to judge the world ; them's the unlearned, and, be- 
like, unlearned means them that wo«Wn'< learn;' and in 

* Jem is riglu about this : the Greeic word afiaOli^ means those 
who would Dot b«. tanght, and the word *' unwise" in v. 17 (.vicked 
in the Protestant Bible) means those who reject and desi*i&eUvts, 
ad«r/lwv. So the wilfully ignorant in Terse 5, those who Kill not be 
taugllty in verse Ifi, and those tdio despiie iams, ia ver:ie U, are three 
dURrent deMriptions of the same persons. 



course, them people, when the Scripture would come up 
against that, would have to twist that, till it didn't mean 
that : and isn't that the way that they would wrest the 
Scripture, hard places and easy places, to their own des- 
truction ; and doesn't that word wrest, show that they are 
doing it on purpose ?" 

" And now look here, where he tells us not to be igno- 
rant," said Pat, pointing to the 8th verse, " and see how 
he makes it out that God isn't breaking his word alwut 
coming, but only waiting to save sinners ; and see what 
things he tells them mil be when Christ comes, when 
the fire will burn up the world itself and everytliing in it ; 
and see here, won't there be new heavens and a new earth 
according to his promises, in which justice dwelleth ; and 
look, if it isn't here, that it's looking for the new heavens 
and the new e.irth that will make us diligent, that we may 
be found undefiled and unspotted to him in peace." 

" Is there any one at all looking for a new earth, Pat?" 
said Jem, 

" I never heard tell of it before," said Pat, " and how 
would I look for it?" 

" Nor I neither," said Jem, 

" Nor none of the people in this country," said Pat. 

" And doesn't St. Peter say we shouldn't be ignorant of 
it ?" said Jem. 

" And why would wo lie ignorant of it, if it's that that's 
to make us diligent ?" said Pat. 

" And yet its one o /the hard things surely," said Jem. 

" And yet St. Peter writes about it to all them people in 
all them countries ; and to the servants too ;" saiil Pat. 

" And where he was tsilking about hard things, he's just 
telling them hard things too himself,'* said Jem. 

"And maybe if things is hard, there's more call for the 
Apostles themselves to teach us ni^out them," said Pat. 

" And maybe the hardness is in the things,* more nor 
in the way of wTiting about them," said Jem. 

" And maybe no one else could S]icuk half as plain, or 
as sure about them," said Pat. 

" Anyway ho wasn't wanting to keep the hard things off 
of them," said Jem. 

" And it wasn't by talking to them, but just by writing 
to them about the hard things, for them to read it, that he 
wanted to keep them right," said Pat. 

" Why, if he talked it to them, that might be easy 
forgot ; and they mightn't know easy, ten years after, just 
what it was he said," said Jem. 

" And if he only talked it to them, how would we get 
knowing what he said exactly ? but when he WTOte it, that 
does for always," said Pat. 

" Maybe if he only spoke it to them, it would get about ! 
wrong ; and maybe some people would allow that he said 
the Bible was hard, and bid us not read it," said Jem. ! 

" Maybe if he only spoke it, and didn't write it, that ! 
would be the tradition in the Church of liomc now," said 
Pat. > 

" Well, that it would, with Father John anyway," said 
Jem ; " but St. Peter spoiled that entirely by writing it." ! 

"Well, and now for the caution he put on it all," said | 
Pat. I 

" Aye," said Jem, " he bid them take heed -." | 

" Stop a bit, Jem," said Pat, " I mind now them words 
is in it before, if we can only come on them and put them ; 
together; and see how they fit." i 

But Pat could not find the words, though he was sure he 
saw them somewhere ; so Jem tried his book, and he found 
them in Chapter 1, verse 19. So they put the two books 
tiigether again, and Jem said, " Well, it's take heed in my ' 
book, and it's attend in yours, and sure that's all one ; and ; 
what did he bid them attend to ?" ■ 

" Well, it's the firm prophetical word in one book, and ' 
its the sure word of prophecy in the other; and what's ; 
that ?" said Jem, | 

" Sure that would be what the prophets wrote iu the 
Old Testament," said Pat. j 

" Well," said Jem, " I didn't read much of that, for I I 
found it a deal harder than the New Testament, so I let ! 
it alone ; but see here, if St. Peter doesn't say of that, ; 
' whcreunto you do well to attend, as to a light that shineth | 
in a dark place, until the day dawn, and the day star arise ; 
in your hearts?' and didn't he write the letter to servants j 
and all?" ) 

" Then, maybe, if we attend to the hard places, there j 
will light come out of them yet,'' said Pat, 

" Anyway, he bid them attend well to the Bible, in the 
very same letter in which he bid them take heed, lest they { 
would be led away by the error of the unwise," said Jem, 
" and sure that wasn't bidding them not read the Bible?" 

"It seems it's them that won't think or learn about 
Christ's coming tojudgment, that's in danger to wrest the 
Scriptures wrong," said Pat ; " but them that's still think- 
ing of that day more nor of this day, is to attend to the 
Scriptures, or how would they know about that day ?" 

" Well, St. Peter said the great thing about knowledge 
here," said Jem, and he read the second verse in the first 
chapter (Ep. 1 ) — " Grace to you and peace be accomplished 
in the knowledge of God and of Christ Jesus our Lord." 

" And where will we get that knowledge if we don't in 
the Bible?" said Pat; " wasn't I going to mass for forty 



years, and knowing nothing ? and will I let any one tell 
me, that I didn't learn more about God and Christ since I 
took to the reading the Bible than ever I did in them forty 
years? Don't I know about the praty and the stone? 
don't I know about the hen ? don't I know about the door? 
don't I know about the Mediator ? don't I know about the 
blood of Christ ? don't I know that them that asks will get, 
and them that seeks wi'l find? but what signifies talking? 
won't I keep to the reading ?" 

" Well, Pat," said Jem, " we have got nothing agaia 
the reading yet." 

And if ever they do, we will tell it fairly. 



* Jem i4 quite right about this. The Greeic maltcs it quite plain 
that the apostle meant, Ul which ^A/n</j (not in which epistUt) there 
are some thini^s hard to be understood— that is, In the coming of 
Christ, and the borninK ot the world, and the new heaveni and the 
new earth, there are thUiga hard to be anderstood. 



THE APOCBYPHA. 
Oi'R readers will probably remember what we said on this 
subject in our last number — we stated, that of a multitude 
of lists whicli the etirly Church lias left us of canonical 
books, only three' lists contain tlic Apocrypha — viz.. The 
list in tlie third Council of Carthage, the list iu the epistle 
of Pope Innocent, and the list in the Roman council, held 
by Pope Gelasius — and we stated that these three lists bore 
eviilent marks ut being torged. 

This statement lias led to some private communications, 
which induce us to say something more on the subject. 

No one seems iuciiiied to deny our asserti<m, that he 
lists of Pope Innocent and Pope Gelasius are mere for- 
geries, maiie by others in their names, many centuries after 
tliosc Popes were dead. We might almost ttike this part 
of our statement as granted ; yet we will give more proof 
of this presently. 

About the list in the thinl Council of Carthage, however, 
some of our friends are not so fully convinced, and wish 
for further satisfaction, which we hope now to give them. 

Iu the first phice we observe, that if all the other list* 
which include the Ajiocrypha are forged, then, this list of 
CartlLtge stands alone ; it is the o.vlv one in all the re- 
cords of the early Church that includes the Apocrypha 
as being among the Ijooks properly canonical. This 
alone would make it very likely that it is a forgery 
too ; and even if not forged, this would destroy its au- 
thority. Can any one believe that the Church of Africa 
alone had the full liilile, and that all the other Churches 
in the worM were wrong ? Surely no one would rest his 
faith respecting (iod's Word on so alisurd a proposition. 

But we must examine this list of the Council of Carthage 
more closely. 

Now, all Roman Catholic writers, who have examined 
the question, admit that the caiionf which contains this 
list, could not possilily have been passed at the third 
Council of Cartilage, helil in the year S97, in 
which we find it now, seeing that it refers to a 
Pope who was not Pope until twenty years afWr. 
Now, how do they get over this? Why, they say 
that this canon mtist have been passed by some other 
Cotuicil of Carthage, held afterwards. Very odd, then, 
that we shouhl find it in the records of this third Council, 
and that we should not find it iu the records of any other 
council! But they say tiiat in tlie African! code this 
canon is attributed to a later Council, held in the year 
41'J. But this is altogether a mistake. It is true that the 
date, 41U (as fixed by the names of those who were then 
consuls), stands at the head of the African code, 
as we have it now iu Labbe and Coss.art, vol. ii., p. 
1041 ; but this is only because the Sixtli Council of Car- 
thage, of wliich that is the proper date, stands first in the 
code: we liave a copy of that Sixth f Council, also in 
Labbe and Cussart, vol. ii., p. 1580, in which there is no 
lint of canonical books ; and on comparing tills Sixth 
Council with the beginning of this code, it appears that the 
proceedings of the Sixth Council only extend down to the 
middle of p. 11)49 of thecodc; and the list of canonical books 
does not come in until p. 1061 ; where it stands among a col- 
lection of canons taken from Councils held before 419: so 
there is no shadow of ground for applying this date, 419, 
to that list of books. And there is no previous Council 
from which it can be supposed to be taken, except the 
Tliird Council, held iu tlie year 397, iu which all learned 
Koman Catholics confess that this list could not have been 
passed. And in the code, es given Ijy Labbe and Cossart, 
we fiud the reference in the margiu is to that Third 
Council (p. 1061), 

The only way to decide the i|ucstion is this, to inquire 
whether other writers who lived at the time, or in the fol- 
lowing ages, and who had, and used, the African canons, 
knew anything of such a list of canonical books being among 
them. If we find that all those who hail, and used, the African 
canons for some centuries afterwards, were all in ignoranc* 
of any such list being among them, then we may be suit 
that the list was put in after their time. 

In the first place, we have in Labbe and Cossart, vol. 
ii., p. 1638, a collection of 105 canons or decrees of African 
Coimcils, made after tlic year 423 (for it contains a letter 
of the African bishops to Pope Celestine, who succeeded 



• St. Augustine's list do«s not put the Apocrypha on the sara« 
footiot! as tiie other Scriptures. We shall show this hereafter. 

t The w r 1 " canon'* here means the " decree" of the Council. 

t Carthatje was the chief city in Africa. The councils and canons 
passed there are Hometimes called *' Curthasenian," fiom the city when 
the Councils were held i and sometimes '* Arrican," from the country. 
The " Afrlc^j code" mean the collection that was aftei wards ma4a 
out of ail their councils, so as to form one body of laws foe their 
Church. 



